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Abstract: The purpose of this study is to examine the text Address to young men on the right use of Greek literature by
Saint Basil using corpus stylistics. In this interdisciplinary study rhetorical analysis is combined with
linguistic theories and corpus-linguistic tools. Via application of this methodological framework, we can
extract secure and meaningful results as regards the style and the ideological intentionality of Saint Basil in
this text.

Keywords: Communicative and rhetorical goal, corpus stylistic approach, Saint Basil, style.

1. Introduction

Saint Basil' was born in 330 in Caesarea of Cappadocia. His family was well-off and his parents
were well-educated. He studied close to the teacher of rhetoric Lebanius? and subsequently went to
Athens to study philosophy and rhetoric. He donated the greater part of his property to poor people
and became the Bishop of Caesarea in 370.

Our research is based on one text of Saint Basil Address to young men on the right use of
Greek literature;’ in order for us to be able to apply corpus-linguistic analysis, the text (4,360 word
tokens) was electronically typed and we relied on Migne (1857-1866) as regards its form (PG 31,
563-590). In this treatise, Saint Basil presents his view on the worth of the literature of Ancient
Greece and conveys to the audience the criterion of usefulness in their lives. This work was
probably composed in 363 or 364 when Julian the Emperor edited a decree, a law against the
Christian teachers. Christians reacted by creating works such as operas and dramas, and Saint Basil
may have written this text in order to persuade others about the value and worth of pagan authors.
As Saint Basil lived in a period of time when there was a conflict between paganism* and
Christianity, he tries to integrate the ancient Greek morals into the frame of the Christianity.
According to Cantor (1993: 59),

Julian is generally known as Julian the apostate. Like his uncle Constantine, he also
experienced a conversion, but in the opposite direction —from Christianity to Paganism.
While Julian had been brought up in the Christian religion, he had acquired a taste for
Roman literature and Greek philosophy, and he finally abandoned the Christian religion
for that monotheistic kind of paganism already described. As long as his cousin,
Constantine's son, was on the throne, he kept his apostasy from the Christian religion to
himself, but after his accession to the throne, he openly made a profession of paganism."

Roberts (1993: 233) further informs us that

1 For more details on Saint Basil, see Wilson (1975), Rousseau (1994), Padelford (1902). According to Cantor
(1993:148) "St. Basil was the leader in the creation of a communal type of monasticism in the Greek church that
gradually came to predominate over the old anchoric form".

2 Libanius was born in Antioch in 314. He studied rhetoric in Athens and was an ardent admirer of Julian the Emperor.

3 For the translation of this text, we consulted the website http://www.tertullian.org/fathers/index.htm, Padelford
(1902).

4 For more on the contradiction between Christianity and other religions, see Alexandropoulos (2014a), Lucas (1910),
Momigliano (1963).
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Julian “believing that a restoration of the old sacrifices would ensure the return of
prosperity”, had too little time to test the proposition. What is now perhaps more
striking is the unquestioned assumption that religion and public life were inseparably
intertwined, on which his policy was based and which commanded general agreement;
it was an assumption whose origins were Roman, not Christian. Julian did not threaten
Constantine's work and Theodosius, the last ruler of a united Empire, at last forbade the
public worship of the ancient gods in 380.

As Cantor (1993:59) argues

[plaganism found its warmest defenders among the ranks of the Roman aristocracy, as
well as the Italian and the Greek academic world. In the Roman Senate and in the civil
service the pagans remained strongly entrenched until the last two decades of the
century. During the fourth century, pagan piety in the upper classes became more
elevated, more ardent and more mystical. Under the influence of Stoicism and
Neoplatonism, many of the aristocratic pagans developed a kind of monotheism and
abandoned their old lax morality for a more ardent and stern code of ethics that was
reminiscent of the Roman aristocracy in the best days of the Republic.

According to Zisis (1980: 64),

this text is divided in two parts, the methodological (the first four chapters), the
substantial (the five other chapters) and the epilogue which summarizes what was
mentioned in the previous chapters. In the introduction of this treatise (in the
methodological part) Saint Basil states the reason he decided to compose this text. In the
next chapter he states that the basic guide of life should be the Holy Scriptures. In the
third chapter he supports that profane learning should ornament the mind, as foliage
graces the fruit-bearing tree. In chapter four he advises young people to discriminate
between the helpful and the injurious when studying pagan lore. He continues his
arguments by saying that attention must be paid to those passages in which virtue is
praised. In chapter six he supports that men should follow the route of value in their life.
In chapter seven Saint Basil says that what is required is to comprehend which elements
of pagan literature coincide with the teachings of the Scriptures. In the same way, in the
following chapter he advises young men to distinguish the differences between helpful
and injurious knowledge. In chapter nine he advises young men to focus on virtue,
scorning riches and fame. In chapter ten Saint Basil advises young men to study the
pagan writers at present in order to broaden and store up their knowledge for future life.
Saint Basil concludes his treatise hoping that young men will follow his advice in their
lives.

We can find several traditional studies in the literature on Byzantine, classical texts, based on the
Aristotelian concept of rhetoric.” The language of the texts of the Byzantine period was the dialect
of Athens — that is, primarily Attic. Rhetorical speech in Byzantium was the cornerstone of social
life according to Beck (1959). According to Lee (2010: 9), "St. Basil writes in the language and
style of the great pagan Classics and rejects the simple Koine Greek of the New Testament as the
vehicle for his published teaching and thoughts."

5 For rhetorical practice see Brédif (1879), Cameron (1994), Hunger (1978), Kennedy (1994), Mirhady (2007),
Nesselrath (1997), Pernot (2000), Roberts (1984), Ross (1974), and Wolf (2008).
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Most studies in the tradition referred to above, are based on perceptual salience. However,
perceptual salience is not always enough to approach texts. Corpus linguistics® can be combined
with and serve the goal of this interdisciplinary research. The combination of corpus-linguistic
methodology and the above-mentioned research tradition will enable the analyst to ahieve clear
results, based on quantitative (in the case of this study, with normalized frequency per %o) and
qualitative data. Our research is important, because it addresses the ideological intentionality of the
speaker, it examines the interaction of the ideology with the language choices, and it provides us
with secure results about the style of this address and allows us to steer clear of the controversy that
rages between scholars regarding the appreciation of Saint Basil for classical letters. In the words of
Tomadakis (1993: 25),

St. Basil and other great Church Fathers studied Greek fluently — of course — in Greek
Schools of Athens and the Middle East, but the influence of the Jewish spirit on them
was indeed significant. Among the tools of classic philosophy, the art of rhetoric was
remarkably useful, since it would help them develop the new religion and persuade the
neophytes on its doctrines... It was because of rhetoric that the Fathers studied the
Greek writers. An adept tool for their propaganda was the Greek language, in order to
communicate their views in the totally Hellenized East. Therefore, an approach to
Homer, the tragic poets, Pindarus, Plato, the classic poets had nothing to give to them
[...] The beautiful, the aesthetically proper was not interesting to them.

Yet, according to Zisis (1980:58) "St. Basil was a talented and fruitful writer who loved and
admired the Greek literature, a fact that anyone could observe when studying his pedagogic works."
We have to discover whether the aforementioned empirical judgments of the scholars are
confirmed both by the statistics of the use of lexical items, as well as by their pragmatic use.
The main objectives of our research can be reflected in the following questions:

1) How the most frequently used elements serve the speaker's rhetorical, communicative goal
and define his style?
1) How these particular linguistic devices can illuminate the conflict among the scholars?

This paper is organized as follows. Section 2 describes the theory and method adopted in this study.
In Section 3 we address Saint Basil's use of words of philosophical character, while Section
discusses his use of certain parts-of-speech — namely, verbs, adjectives, and pronouns. Section 5
addresses his use of rhetorical devices.

2. Theory and method

A variety of models and methodological tools are adopted in this study. More specifically, for the
extraction of the most frequently used words, lexical bundles, etc. the Antconc concordancer
(Anthony 2006) is adopted. For the study of rhetorical relations, Mann & Thompson's (1986, 1988)
theory is adopted, following Hymes (1962, 1974), in recognition of the importance of context.’
Mann & Thompson (1986, 1988) and Mann et al. (1992) propose an inventory of rhetorical
relations (circumstances, solutionhood, elaboration, cause, result, purpose, condition, interpretation,
evaluation, restatement, summary, sequence, contrast, motivation, antithesis, background,
enablement, evidence, justification, concession, joint) expressed in any kind of text. These relations
can describe the speakers' rhetorical organization in a different manner, as the Rhetorical Structure

6 For more on corpus linguistics and corpora, see Biber (1993).
7 For the function of the context see Malinowski (1923), Firth (1957), Austin (1962), and Hymes (1962, 1974).
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Theory can focus on the rhetorical goal of the text combining the totality of its relations. These
relations are divided into two spans:

¢ nucleus and satellite
¢ nucleus and nucleus

The text is constituted by elements which are split in smaller elements in each relation of textual
elements; one of the sub-elements is considered the most important and assigned the status as
nucleus, while the other elements are considered satellites. Thus, there can be a nucleus with one
satellite or a nucleus with two satellites in the text. The nucleus bears the main part of the
information and constitutes the main objective of the text; consequently it cannot be omitted. In
contrasts, the satellites bear additional elements for the text's meaning and can consequently be
omitted without affecting its coherence (Mann & Thompson 1988: 244).

Hymes' (1962, 1974) SPEAKING model is particularly functional and popular, since it allows
the comprehension of the complexity of all parameters that determine and affect the communicative
capability and the communicative act. It captures in an acronym all those factors that concern and
influence the speaker and the listener during the communicative act. These factors are listed below:

1. SETTING: the natural environment or communication's setting of conduct. It covers either
the natural frame, in which the communicative episode (that is, the space and the time) or
for the psychological frame (that is, the speaker's psychological situation).

2. PARTICIPANTS: the participants in the communicative event — not only the speaker and
the recipient of the message, but all the individuals who are present in the communication
practice, even if they are silent. Significant elements are not only the identity, age and
gender of these individuals, but also the general psychological, social and cultural
characteristics.

3. ENDS: The purposes, goals, outcomes and the final aspiration of communication. This
encompasses the speaker's intentions as well as the results of the communicative action.

4. ACTS: the speaking action and the subject of the statements.

KEY: the style and the tenor which are used to carry out the communication (for example

sarcastic, hostile etc). According to Hymes (1962), style is investigated, both as a deviation

from a norm, as well as 'a system of coherent ways or patterns of doing things.

6. INSTRUMENTALITIES: the channels and the communicative means that are used as well
as the codes that correspond with them (not only linguistic ones, but also extra-linguitic
features, like gestures, grimaces etc.)

7. NORMS: the social rules, conventions and the regularities that govern interaction.

8. GENRE: the text type that is produced during the communicative event.

9]

For the interpretation of the speech acts, we rely on Searle's (1969,1979,-1994,-1996a, 1996b)
typology of speech acts:

* assertive speech acts: speech acts that commit a speaker to the truth of the expressed
proposition

» directive speech acts: speech acts that are to cause the hearer to take a particular action

* commissive speech acts: speech acts that commit a speaker to some future action

* expressive speech acts: speech acts that express the speaker's attitudes and emotions towards
the proposition

* declarations: speech acts that change the reality in accordance with the proposition of the
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Bazerman & Prior's (2004) model is adopted in the attempt to understand the functions of the
intertextual source after recontextualization, such as support, proof etc. The process of
recontextualization is, according to Fairclough (1992: 130-133), intensified because of the
connection between linguistic practices of various institutions and various textual types, resulting in
the creation of a network of constants of intertextualistic chains, on which the transformations of
the texts take place each time.

3. Words of philosophical character
The following table provides us with the most frequently used words of philosophical character:

Table 1: Words of philosophical character

Word Frequency %o
apetn / virtue 4.82
yoyn / soul 4.82

In the following example, we see the impact of the studies of Saint Basil in Athens, where he
studied philosophy:

(1) "Epol p&v yap dokel ovdev Etepov 1| mPOoTPEN®V MUAG €T APETNV, KOl TPOKOAOVUEVOS HIOVTOG
dyofodc sivor, todto S1eABslv kol dote pn xoTapoAokicOéviag mpOC TOVG TOVOLG
npoamooctijval Tod Téhovg. Kai pévtot, kai €l 11 £1epog €o1kdTO TOVTOLG TNV GPETNV DUVNGEY,
G €l¢ TAVTOV NIV PEPOVTAG TOVG AOYOVG Amodeymueda.

Now it seems to me that he had no other purpose in saying these things than so to exhort us to
virtue, and so to incite us to bravery, that we may not weaken our efforts before we reach the
goal. And certainly, if any other man praises virtue in a like strain, we will receive his words
with pleasure, since our aim is a common one. (paragraph 5)

The repetition of the lexical item dpet® / virtue indicates that the emotional value of this lexical
item is the core point of the views of Saint Basil. Saint Basil uses this word repeatedly as he
supports that uovy o€ ktnudrwv 1 dpetn avapaipetov, kai (OVTl kKal TeAsvTHoOVTI Tapouévovaa / But
virtue is the only possession that is sure, and that remains with us whether living or dead.

Saint Basil also states that, if we acquire the virtue in our lives, then we can have balance in
our souls. The following example certifies the above syllogism:

(2) OV pkpov yap t© dperog, oikeOTTA TvaL Kol cuvHBelaY Talg TAV VEOV Youyais Thg ApeThic
gyyevécOal €meimep AUETACTATA TEPLKEV €lval TO TOV TOWOLTOV pobfuaTa, Ot ATaAdTTO
TV Yuydv gig Bdbog évonuavoueva.
For it is of no small advantage that virtue become a habit with the souls of youth, for the

lessons of youth make a deep impression, because the soul is then plastic, and therefore they
are likely to be indelible. (paragraph 5)

His main advice is to follow the way of virtue. The repetition helps him promote his message. What
he proposes to the hearers is to acquire virtue because this can provide balance to their souls. Seeing

8 The value of virtue is an issue that also puzzled Plato in his dialogue Protagoras in which he tries to establish
whether it can be taught or not. Aristotle also stated in Politica that the acquisition of virtue should be the goal of the
educational system.
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that the hearers live in a period of time when there is tension between paganism and Christianity,
what they should do is to study the heathen books with critical thought and focus on virtue. Virtue
can help them in such a difficult time to ensure the balance in their lives.

4. Saint Basil's use of parts-of-speech
4.1. Verbs
I the following, we will address the most frequently used verbs. Saint Basil prefers to use the
impersonal syntax more frequently than expressions of personal stance. The verb oiuoi/ think is has
a very limited use (0.02%) in his address, a fact that strongly suggests that Saint Basil desires to his
imbue message with objectivity and ensure the detachment.” The particularities of this text cannot
be particularities of all Byzantine authors, because each author had his personal style, which he
would consistently follow in his attempt to persuade others and achieve his communicative goal.
We hope that similar studies'® by other scholars will follow so as to extract overall conclusions
about the similarities and the differences of the style of Byzantine authors.

Table 2 below lists the three most frequent verbs in Saint Basil's address:

Table 2. The most frequent verbs

Word Frequency %o
€otL/ is 5.73
Aéyetan / it is said 1.47
Ol / must 0.92

*Only the 3" person singular forms of the words have been counted.

In general, éoti / is is a high-frequency verb in Greek, as it has a variety of functions. In most of our
cases, this verb functions as a personal verb. This also applies to the verb Aéyerau / it is said since, in
most of our cases, it operates as a personal verb (60%) and in about 40% of the cases as an
impersonal verb. The verb dei / must is a deontic modal verb (Loos et al. 2004) that is particularly
interesting when it comes to its functions in Saint Basil's address. Consider the following example:

(3) Ip&dtov pdv obv 10ic mopd TV ToMTdY, v’ &viedPev dpEopal, énel mavrodamol Tvég giot
KOTO TOVG AOYOLS, un macwy €pe&iic mpocéyey tOv vobv, GAL’ dtav pev Tag TV dyaddv
avop®dV npageig fi Adyovg oulv de&lmoty, ayomdav te kol (nAlodv, kol 6Tt pdAota mepdacol
rowmong evat, Oty o0& sm poynpovg avopog EABwot T punoel, tadto Ol Qeevyew
EMEPOUcCOoUEVONG TO MTa 0VY HTToV | TOV 08V66£0 aciv £Kelvol 0 TBV Telpfvov péln.

To begin with the poets, since their writings are of all degrees of excellence, you should not
study all of their poems without omitting a single word. When they recount the words and
deeds of good men, you should both love and imitate them, earnestly emulating such conduct.
But when they portray base conduct, you must flee from them and stop up your ears, as
Odysseus is said to have fled past the song of the sirens, for familiarity with evil writings
paves the way for evil deeds. (paragraph 4)

The main concern of Saint Basil is to persuade the hearers into adopting the way of studying the
heathen books that he advocates. What is required is critical thought. The verb Jei / must is inserted
into a directive speech act which promotes the message of Saint Basil as a directive obligation that
the hearers should follow and adopt in their lives. The only thing they have to do is to study the
writings of the ancient Greek literature, reminding them of the criteria of usefulness in their lives.

9 For the mechanism of detachment see Chafe (1982).
10 For similar approaches and studies about the style of the byzantine authors see Alexandropoulos (2013abc, 2014ab,
2015).
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Once again the speaker integrates into his text a example pertaining to Odysseus and the sirens thus
generating a sense of vividness in his message and representativeness, so as to make it be absorbed
by the hearers.

(4) To yap v mdcav omovdnv eloeépechor OmmG MG KOAAMGOTO aOT® TO odpo €50t ov
AAYVOOKOVTOC £6TLV £0VTOV, 0VOE GUVIEVTOG TOD GOPOD TaPAYYEAUATOS, OTL OV TO OPOUEVOV
gotv O dvOpmmog, GAAG TIvog 8l mepitTotépag copiag, St g Exaotoc UMV B6TIC TOTé £6TIV
E0VTOV EMYVAOGETOL.

Indeed, to be very zealous in making the body appear very beautiful is not the mark of a man
who knows himself, or who feels the force of the wise maxim: 'Not that which is seen is the

man,' for it requires a higher faculty for any one of us, whoever he may be, to know himself.
(paragraph 9)

As Saint Basil would have it, people must focus more on working with their souls than with our
bodies. In this example, the verb Jei/it requires aids Saint Basil in expressing his intentionality
about this issue. The insertion of this verb into a directive speech act promotes the message of Saint
Basil as a directive obligation that the hearers should follow in their lives.

4.2. Adjectives

Saint Basil utilizes a number of adjectives in order to describe, evaluate entities of the text and
direct the audience to certain actions. The following table provides us with the most frequently used
adjectives:

Table 3: The most frequent adjectives™®

Adjectives Frequency %o
aioypov / shameful 1.15
a&ov / worthy 0.92
pebektéov / to be taken into consideration 0.69
npocektéov / to be respected 0.46
mapadektéov / to be accepted 0.22

*Only adjectives in the nominative/accusative neutral were counted
Now, consider the following example:

(5) AM éxkgivo avtdv pidlov dmodeEopeda, &v oic dpetnv émvesay, §| movnpiov SiPolov. Qg
YOop T@V AvBéwv Toig pev Aouwroig dypt ThHe evwdiog 1| THS Xpoag £0TIV 1) ATOAAVGCIC, TG
peAittoug 6° dpa kol péEM Aoppavey an’ adtdv Hdpyel, obT d1 KavTadda Toig un to oL Kol
Eniyapt HOVOV TAOV TOOVTOV AOY®OV SIOKOVGLY 0TI TIVOL Kol M@EAEV A’ aOT®V €ig TV
yoynv rodécOar. Koatd mdcov 51 odv TV peMttdv TV eikova tdv Adyov fuiv pedektéov.
"Exeivai te yap odte énaot 1oig dvOeot mapanincing énépyovial, odte UiV oig av Emmtdoty
OAa. PEPELY EMyelpoDOLY, AAL" dGOV ATV EXTNOEIOV TPOC TNV £pyaciov Aafodoat, TO AOTOV
yaipew apijkav: MUEG Te, IV cwEpovduey, OGOV oikelov MUV Kol cuyyeveg T dAndeiq mop’
aOTAOV KOHGApEVOL, DTtEpPnooueda 1O AemOueVOV.

But on the other hand we shall receive gladly those passages in which they praise virtue or
condemn vice. For just as bees know how to extract honey from flowers, which to men are
agreeable only for their fragrance and color, even so here also those who look for something
more than pleasure and enjoyment in such writers may derive profit for their souls. Now,
then, altogether after the manner of bees must we use these writings, for the bees do not visit
all the flowers without discrimination, nor indeed do they seek to carry away entire those
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upon which they light, but rather, having taken so much as is adapted to their needs, they let
the rest go. So we, if wise, shall take from heathen books whatever befits us and is allied to
the truth, and shall pass over the rest. And just as in culling roses we avoid the thorns, from
such writings as these we will gather everything useful, and guard against the noxious.
(paragraph 4)

IHere, Saint Basil makes an attempt to persuade the hearers of this text to follow a particular way in
the study of the passages, taking from heathen books whatever befits them and is allied to the truth.
For this reason, the speaker uses the verbal adjective uecfexréov / to be taken into consideration,
which gives him the opportunity to present his message as a directive obligation. In this way, Saint
Basil leads, through a directive speech act, the hearers to do things based on the study of heathen
books. The speaker also utilizes the example of the as a strategy to empower his syllogism and
generate vividness in his text, conveying to the audience that they must have critical thought and
they should not accept everything without discrimination, but only what is useful. This view is also
repeated in the following lines of the text, again through the use of adjectives:

(6) AM\, Omep €€ apyig Eleyov, TdA yap €ig TaOTOV Emaviopey, o0 mhvto EPeENG TOPAOEKTEOV
nuiv, AL’ éoa ypiowpa. Kai yap aiocypov tdv pev ortiov 1o PraPepd diwbeicOal, tdV 08
ponuatov o TV yoynv MuUdv tpéest pundéva Adyov Exetv, OAAT domep yEWdppoLV
TOPUCLPOVTAG AoV TO TPOGTLYOV EUPdALecOar.

But let us return to the same thought with which we started, namely, that we should not
accept everything without discrimination, but only what is useful. For it would be shameful
should we reject injurious foods, yet should take no thought about the studies which nourish
our souls, but as a torrent should sweep along all that came near our path and appropriate it.
(paragraph 8)

In this extract Saint Basil utilizes the verbal adjective 0 mapadextéov / not to be accepted in a
directive speech act in order to lead the audience to this point of view, which was also expressed in
the first lines of his address (in paragraph 4). The adjective ypnowo / useful is utilized by Saint
Basil with a view to describing the content of heathen books that the speakers should adopt and
follow in their lives. This way, Saint Basil introduces again into his text the criteria of usefulness. In
the following lines, he justifies his point of view by using the adjective aioypov / shameful (as an
elliptic verbal phrase with the omitted verb éo7/ / is) and through this lexical choice of impersonal
syntax he ensures the detachment and directs them to adopt a particular way of life. The torrent
image imbues his syllogism with vividness and advises the hearers to act in an opposite way, taking
thought of their studies.

4.3. Pronouns
Table 4 on page 116 provides us with the most frequently used pronouns. It is obvious from the
table that Saint Basil uses more personal pronouns with first and second plural reference.

This choice is justified by the fact that he speaks as a delegate of his religious system and his
speech is addressed to young people. The pronouns with first plural reference are introduced much
more than the personal pronouns with second plural reference, a fact that allows us to state that this
text becomes a means for the presentation of the religious system that he supports.
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Table 4: Personal pronouns used

Pronouns Frequency %o
1* person singular reference
Nom. éyw /1 1.61
Gen. £uod, pod / of me 0
Dat. épot (Eporye), pot / for me 0.23
Acc. €ué, pe/ me 0
Total amount 1.84
1* person plural reference
Nom. fueic/ we 0.92
Gen. udv / of us 0.46
Dat. fiuiv / for us 4.1
Acc. nuag/ us 0.92
Total amount 6.4

2" person singular reference

Nom. ob / you 0
Gen. coD, cov / of you 0
Dat. coi, cot/ for you 0

Acc. og, 6e / you 0

Total amount 0

2" person plural reference

Nom. dpeig / you 0.69

Gen. vudv / of you 0
Dat. vuiv / for you 0.3
Acc. vpdg/ you 0.46
Total amount 1.45
Total of all 1* and 2™ personal 969

pronouns

Consider the examples below:

(7)

"‘Hpeilg, O maideg, ovd&v etvon ypfjuo movidmoct ov dvOpomvov Blov todtov drolaupévopey,
obT’ ayaBov T vopilopev Shwg, obt dvoudlopev, O TV cuvtélelav MUV dxpt TOVTOL
nopéyetol. OVKoODV 0V TPOYOVAOV TEPLPAVELLY, OVK IGYVV CAOUATOS, 00 KAAAOG, oV péyeBog, ov
TG TOPA TAVTOV AVOPOTOV TIHAS, 00 Paciieiov avtiy, ovy 6 TL dv £inot TIg TdV avipwrivav,
péyo, GAL o0d’ evyfic d&lov kpivopev, | Tovg &xovtag dmoPAémopey, AAL  €mi pakpdtepov
TPOUEV TG EATIGL, Kol TPOG ETEPOL PlOV TAPACKEVT)V BTAVTO TPATTOUEV.

We Christians, young men, hold that this human life is not a supremely precious thing, nor do
we recognize anything as unconditionally a blessing which benefits us in this life only.
Neither pride of ancestry, nor bodily strength, nor beauty, nor greatness, nor the esteem of all
men, nor kingly authority, nor, indeed, whatever of human affairs may be called great, do we
consider worthy of desire, or the possessors of them as objects of envy, but we place our
hopes upon the things which are beyond, and in preparation for the life eternal do all things
that we do. (paragraph 2)

In the second paragraph of his text, Saint Basil leads to actions; in particular, he defines the
background of the religious system he supports. This way, he establishes a useful foundation for the
organization of the following arguments concerning the value of virtue in the study of heathen
books. He speaks in first plural reference and thus he creates an indirect antithesis between what he
and his supporters believe and what the world of paganism and ancient Greek literature state. The
above lines serve as a background, not only for his arguments but also, in a way, for the mind of the
hearers. With the contents of the above lines activated in the listeners, we can assume that it would
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be much easier for them to understand the following arguments of Saint Basil on the study of the
ancient Greek literature:

(8) Koai pntopov o6& v meplt 10 wevdechor téxvnv oL ppmoopebo. OVte yap €v
dkaotnpiolg, o0t  &v Toig dAANIC TPAEESTY EMTNOEIOV ULV TO YeDAOC, TOIG TV 0pOnV
080V Kkai aAndf mpoghopévolc Tod Piov, oig T pfy SikdlecOar VoUW TPOSTETUYUEVOV
gotiv (Satellite). AAL™ dkeiva adTt®dV pdAlov dmodeduedo, &v oic dpetnyv énfvesay, 7
movnpiav 01€Parov (Nucleus).

And certainly we shall not follow the example of the rhetoricians in the art of lying. For
neither in the courts of justice nor in other business affairs will falsehood be of any help to us
Christians, who, having chosen the straight and true path of life, are forbidden by the gospel
to go to law (Satellite). But on the other hand we shall receive gladly those passages in which
they praise virtue or condemn vice (Nucleus). (paragraph 4)

In this example, the plural personal pronoun helps Saint Basil speak as a delegate of the Christians
and their beliefs. As regards coherence, we can note that Saint Basil organizes his thoughts through
the rhetorical relation of antithesis, posing in the nucleus of this relation his main view about what
needs to be done in the future, as illustrated in Figure 1 below:

Figure 1: Antithesis

/_ \

Kai pntopav ... éativ (Satellite), AA éxetva...01€fatov (Nucleus).

5. Saint Basil's use of rhetorical devices

5.1. Questions

In addition to the strategies discussed above, Saint Basil makes use of directive questions. These
questions are answered by the same speaker and their main purpose is catch the attention of the
hearers and direct them into actions.

(9) Ti odv mowdpev; eoin Tic &v (Satellite). Ti Ao ye 7} tic yuxfic émuéheway Exetv, macoy
oYOMV &md TV dAA@V dyoviag; OV &1 ovv T® cmduott dovievtéov, 8Tl U ndca Avéykn:
aAla T yoyh 0 BEATIOTO TOPIGTEOVY, MOTEP €K SEGUMOTNPION THE PO T TOD CAOUATOG TAOM
Kowvoviog avtnv o elrhocopiog Avovtag, dpo 0¢ kol 10 odpo TdV Tabdv KpeitTov
amepyalopévoug, yooTpl péV ye TO Avaykoio VINPETodvToc, ovyl Td NooTa, ¢ Ol Ye
tpomelonolohs TvoG Kol Hoyelpovg meptvoodvteg, Kol TAcOV OlepeuvaEVOL YTV TE Koi
0GLaGGOY, 01OV TIVL YOAET® SeomdTN POPOLS AmdryovTec, Ehestvol Tiig doyoMag, TV &v &dov
KoAalopévev 0VOEV TAoKOVIES GVEKTOTEPOV, ATeYVDS €l mOp Eaivovieg, Kol KooKive
eépovieg VOmpP, Kol €ig tetpnuévov avtiodvteg mibov, 00OEV TéPAG TOV TOVWV EYOVTES
(Nucleus).

'What then are we to do?' perchance some one may ask (Satellite). What else than to care for
the soul, never leaving an idle moment for other things? Accordingly, we ought not to serve
the body any more than is absolutely necessary, but we ought to do our best for the soul,
releasing it from the bondage of fellowship with the bodily appetites, at the same time we
ought to make the body superior to passion. We must provide it with the necessary food, to be
sure, but not with delicacies, as those do who seek everywhere for waiters and cooks, and
scour both earth and sea, like those bringing tribute to some stern tyrant (Nucleus).
(paragraph 9)
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In (9) example, Saint Basil uses the rhetorical relation of solutionhood creating a mental problem in
the satellite through a question (directive speech act) and in the nucleus he gives the answer to the
previous question. This is illustrated in Figure 2 below:

Figure 2: Solutionhood

—

Ti 0bv... pain g &v (Satellite); Ti dAho... éxovtes (Nucleus).

The directive speech act in the satellite is combined with a directive speech act in the nucleus, since
he utilizes verbal adjectives with deontic modality, such as 0t dovievtéov / we ought not to serve,
mopiatéov / we ought to supply.

5.2. Exempla

Saint Basil uses several exempla in order to add vividness and representativeness to his arguments.
Aristotle devotes attention to the rhetorical functions of exempla'' and he treats rhetoric by analogy
with logic. The logical means of persuasion are distinguished (by Aristotle) into the rhetorical
counterpart of the syllogism and the exemplum, the rhetorical induction. Since his speech is
addressed to young people, he tries to use language and makes linguistic choices this way so as to
have favorable effects on the public. His exempla derive from nature (bees, roses, stones, rivers,
sun), activities of our life (dying, sports) and from important personalities with prestige (Homer,
Hesiod, Pericles, Solon).

(10) "Qomep odv ol devGomol0i, MUPACKEVAGAVTEC TPdTEPOV Ogpomeiong Tiotv & Tt moT’ &v 1 TO
SeEduevov v Bapny, obto 10 EvOog éndyovsty, &v e AAovpyoV, Ev TE TL ETEPOV 1) TOV aDTOV
on Kol NUES TpdmoV, €1 HEAAEL AVEKTAVTOG MUV 1 TOD kaAoD Tapapévey d0&a, Toig EEm o
TOVTOLG TPOTEAEGOEVTES, TNVIKODTO TAV 1EpBV KOl ATOPPNTOV EMOKOLGOUEDN TOUOELUATOV!
Kad olov &v Bdatt TOV filov Opdv £0160évieg obTmc anTd mpooPoloduey T@ OTL TAC dYELC.

Just as dyers prepare the cloth before they apply the dye, be it purple or any other color, so
indeed must we also, if we would preserve indelible the idea of the true virtue, become first
initiated in the pagan lore, then at length give special heed to the sacred and divine
teachings, even as we first accustom ourselves to the sun's reflection in the water, and then
become able to turn our eyes upon the very sun itself. (paragraph 2)

In this exemplum, Saint Basil describes the procedure of dying,'? the purpose being to lead the
hearers into following the same steps in the procedure of approaching the classical texts and
heathen books. What is required is preparation and critical thinking. For this reason, he introduces
one more exemplum from nature describing the fact that people first accustom themselves to the
sun's reflection in the water, and then become able to turn their eyes to the very sun itself. This way,
Saint Basil leads the hearers to make associative correlations in order to comprehend the way of
studying Greek literature. Consider the following example:

(11) "Etumté 11g 10V Zo@povickov ZoKpAatny &ig adtd 10 TPOCOTOV EUTECHY APEWDS O O& 00K
avtiipev, OAG TOpElxe T mTopowvolVTL THC OpyNg Eugopeicbol, dote ££o1deiv oM Koi
Bmovdov avt@ 1O TPOSOTOV VIO TAV TANYGHV givat. ‘Qc & odv énadcato TOTTOV, ALO UEV
o00dgV 0 XmKpdatng motfjoat, Emypdyal O T UETOT® ALyetar, OOTEP GAVOPLAVTL TOV

11 For more details about the functions of exempla in rhetoric, see Alewell (1913) and Lumpe (1966).
12 For this exemplum, see also Plato, Rep. 429d-e.
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dnpovpyodv, 6 deiva Emoiet kai tocodTov apvvachal. Tadta oxeddv €ig TAVTOV TOTG NUETEPOLG
pépovia. moAAoD &Elov elvar ppfoacor tovg tmikovtovg enui. Tovti pév yap 10 T0D
2OKPATOVG AdeAPOV €kelved T@ mapayyéApatt, 6Tl T@ TOTTOVTL KATO TG olaydvog Kol TV
ETEPOV TOPEYEY TPOGTIKE, TOGOVTOV OETV AmapdvacHart...

A certain man once kept striking Socrates, the son of Sophroniscus, in the face, yet he did not
resent it, but allowed full play to the ruffian's anger, so that his face was swollen and bruised
from the blows. Then when he stopped striking him, Socrates did nothing more than write on
his forehead, as an artisan on a statue, who did it, and thus took out his revenge. Since these
examples almost coincide with our teachings, I hold that such men are worthy of emulation.
For this conduct of Socrates is akin to the precept that to him who smites you upon the one
cheek, you shall turn the other also...(paragraph 7)

In this exemplum, Saint Basil describes what happened to Socrates, son of Sophroniscus, when
somebody hit him in his face. Through the description of his reaction, the speaker reveals that the
teachings of Christianity coincide with the attitude and deeds of men in classical literature. In the
following exemplum, Saint Basil summarizes his point of view as he concludes his arguments:

(12) AMa tadta pév mov kAv TOig MUETEPOLG AOYOlS TeAeldtepov pabnooduebo Ocov o¢
okaypapiov Tvel Thg apethc, 0 ye VOV givan, &k tdv EEmbev Tandsvpdtov meptypaymduedo.
Toig yap Emperldg €€ ExdoTov TV OEELEIY dOpoilovoty, Bomep TOTG HeYAAOIS TOV TOTAUDY,
moAlol yiveoBor moAlaydOev ai mpocOijkar mepvkact. TO yop Kol CHIKpPOV Eml GUIKP®D
katatifecOat, o0 paAiov €ig apyvpiov mposHknV f§| Kai €ig Nvivaodv émotnuny, OpBdS
Exew 1Nyeicbot 1@ TOMTH| TPOGTIKEV.

To be sure, we shall become more intimately acquainted with these precepts in the sacred
writings, but it is incumbent upon us, for the present, to trace, as it were, the silhouette of
virtue in the pagan authors. For those who carefully gather the useful from each book are
wont, like mighty rivers, to gain accessions on every hand. For the precept of the poet which
bids us add little to little must be taken as applying not so much to the accumulation of riches,
as of the various branches of learning. (paragraph 10)

Saint Basil expresses the thought that we can find a lot of teachings of the sacred writings of
Christianity in pagan authors. He integrates into his address an exemplum from nature to remind to
the hearers that what is required during their study is critical thinking, because only such a way of
study can help them broaden their knowledge.

5.3. Intertextuality
In this point, we will turn to the most frequent intertextual sources and functions of intertextuality,
after recontextualization," in the text of Saint Basil by adopting Bazerman & Prior's (2004) model.
As intertextual sources, Saint Basil refers to numerous authors from Greek literature. He
makes use of intellectual people such as Homer, Hesiod and Plato, as well as religious personalities
as Moses and Daniel, as seen in Table 5 on page 120. Regarding the functions of intertextuality,
Saint Basil introduces the intertextual source of Moses and Daniel. The integration of these
intertextual sources serves a particular rhetorical goal.

13 According to Linell (1998:145) "selected parts of discourses and their meanings in the prior, 'quoted' discourse-in-
context are used as resources in creating new meaning in the 'quoting' text and its communicative context."
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Table 5. The most frequent intertextual sources*

Name of the source Frequency %
‘Ounpog / Homer 0.11
‘Hoiodoc / Hesiod 0.07

ITAérwv / Plato 0.07
Mawioijc/ Moses 0.02
AovinA/ Daniel 0.02

*Counted by mention of the intellectual people's names.
The integration of these intertextual sources is seen below:

(13) obtm on kol Yoyt TponyovuEvmg HeEV Kapmog 1 aAnbsta, odk dyapl ye unv ovde v Bvpabdev
coglov mepiBePrifcBol, oldv Tvo @OAAA OKEMMV TE TG KApnd kol Syv ovK Ewpov
napexopevo. Aéyeton Toivov kol Movofic ékgivog O mdvy, o0 péyoTtodv 6TV émi Gopio Tapd
nhow avOpmmolg dvouo, Toig Alyvrtiov'* padfuacty yyvuvacduevog Ty didvotay, obTo
npooerdelv 1] Oewpia Tod dvtoc. [apamincing 6& ToHTo, KAV TOlG KAT® XPOVOLS, TOV GOPOV
Aovih éni Bafol@dvog poot Ty yoidaiov cogiav katapadovta, 10te tdV Belov dyoacbot
TOOELUATOV.

Even so the real fruit of the soul is truth, yet it is not without advantage for it to embrace the
pagan wisdom, as also leaves offer shelter to the fruit, and an appearance not untimely. That
Moses, whose name is a synonym for wisdom, severely trained his mind in the learning of the
Egyptians, and thus became able to appreciate their deity. Similarly, in later days, the wise
Daniel is said to have studied the lore of the Chaldaeans while in Babylon, and after that to
have taken up the sacred teachings. (paragraph 3)

In (13), we see how Saint Basil states that the real fruit of the soul is the truth and gives supports
his line of thought by integrating into the passage references to what Moses and Daniel did in their
lives. In this way, he proves that what he says is true and is not a false idea relied on the subjectivity
of his thought:

(14) E00v¢ obv £ dpyiic mokoneiv &xaotov TV padnudtmyv, kol cuvoprdley T TéLel TPOGTKE,
Kot TV Aopikny mapotpiay,' 'tov Aibov noti tav ondptov Gyovrac'.
So, from the very beginning, we must examine each of their teachings, to harmonize it with

our ultimate purpose, according to the Doric proverb, 'testing each stone by the measuring-
line. (paragraph 4)

Here, we see how Saint Basil tries to persuade young people on the way to study pagan authors.
This proverb, at the end of this paragraph, is used by the orator as a prefabricated '® language, and it

could be said that it operates as a summarizer of his arguments up to this point.

(15) "Ev tovtoig yop Eheyev 6 tod momtod ti|g dtovoiag EEnynng novov ovyl Bodvta ALysv TOV

14 Act vii. 22.

15 St. Gregory of Nazianzus cites this proverb in Letter xxxviii, and St. John Chrysostom in Homily xxv.

16 Ithis covers contiguous or non-contiguous sequences of words or other semantic elements, which are or appear to be
prefabricated as they are stored and recalled, at the moment of linguistic use, without being objects of production or
analysis by the grammar of language (Wray & Perkins 2001: 1).
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‘Ounpov 811 "Apetic Vuiv mpueAntéov, @ dvOpomot, fi Kol VOoyoovTt GuVEKVIYETOL Kol £l
THS ¥EPOOL YEVOUEVOV YLUVOV TMOTEPOV Amodeitel v evdouuovov Podkov''’. Kai yap
obtmg &yel. Ta pev dAla TV KIMUATOV 00 HOAAOV TOV £XOVI®V | Kol OVTIVOCGODV TAV
EMTLYOVTOV €0Tiv, domep &v Taudid KOPmV THoe KaKeloe peTafaAlopeva: Lovn 8¢ KTNUAT®OV
1 &petn dvaaipeTov, kal (OVTL Kol TEAELTHGOVTL TOPAUEVOVTOL.

The interpreter of the poetic mind argued that, in this episode, Homer very plainly says: 'Be
virtue your concern, O men, which both swims to shore with the shipwrecked man, and makes
him, when he comes naked to the strand, more honored than the prosperous Phaeacians.’
And, indeed, this is the truth, for other possessions belong to the owner no more than to
another, and, as when men are dicing, fall now to this one, now to that. But virtue is the only
possession that is sure, and that remains with us whether living or dead. (paragraph 5)

In this example the quoting of what the interpreter of Homer said serves the particular rhetorical
goal. Firstly, the integration of the intertextual source aids him to provide image (gaining
intellectual prestige) and evidence to his thought. In addition, it operates as a background of the
point of view he presents in the following lines of his text, where he states that the only worthy
thing is virtue, since it is the only possession that remains to people during their life or after their
death.

6. Conclusion

In general, it is noted that Saint Basil uses stylistic mechanisms, so as to persuade young people
about the way of studying pagan authors. He deploys more words of philosophical character so as to
focus on virtue and soul. The use of the epistemic verbs is limited as he primarily uses impersonal
syntactic structures of ellipsis and deontic verbal adjectives to present his view. This way, he
generates a sense of detachment and objectivity in his message. He utilizes more personal pronouns
of first plural reference for the presentation of the religious system he supports and promotes.
Several of his exempla contribute to the persuasiveness of his text and empower the vividness and
the representativeness of his arguments. With regard to intertextuality, he incorporates sources from
the Ancient Greek literature as a means of gaining intellectual prestige, while supporting his
syllogism, summarizing his arguments and creating a background for the elaboration of his thought.
All these linguistic choices aid him to present his view about the way of studying Greek literature,
based on the criteria of usefulness.

Table 6: Functions and linguistic mechanisms of Address to young men on the right use of Greek literature

Proof Antithesis Obligation Background Summarization
Intertextuality Personal pronouns Adjectives of Deontic Modality  Intertextuality Intertextuality
Rhetorical relations Verbs of Deontic Modality

Impersonal syntax

Through our analysis, it has been noted that Saint Basil's linguistic choices serve the purpose of
persuading and generally having an impact on his audience. We can conclude by saying that, in this
ideological speech, Saint Basil uses linguistic mechanisms for particular communicative functions
(see Table 6) and his purpose is to attack the Ethnics and avoid the aberration of young people, thus
supporting the view of Tomadakis (1993).
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